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Editorial 


A Creation Manifesto 


“We all agree about that, don’t we?’ 


How often these words have been uttered in a vaguely 
threatening manner in order to stifle discussion and deter 
opposition! We all agree about Creation, don’t we? Well, 
the short answer is, no, we don’t! Christians— who take the 
Bible as the Word of God — have strongly held views on 
these matters, but not all have the same views. On the one 
hand, there are those who look to flood geology to explain 
all palaeological evidences; we all agree about that, don’t 
we? On the other hand, there are others who consider it 
self-evident that these phenomena are just part of a long, 
continuing process. 


If we are therefore to work towards a greater 
understanding, and hopefully greater 
agreement in these controverted areas, it 
is necessary to lay a foundation of those 
things which we are agreed upon 


Creation is woven into the fabric of revelation; it is a 
“sine qua non’ of the Christian faith. It is true to say that all 
Bible-believing Christians would subscribe to that. There 
seems to be so much that can be agreed that the points of 
disagreement, vital though they may be, are relatively few. 
If we are therefore to work towards a greater understanding, 
and hopefully greater agreement in these controverted 
areas, it is necessary to lay a foundation of those things 
which we are agreed upon. We have therefore attempted 
to make a statement which we believe sets out the clear 
Biblical teaching on Creation, which we hope all those 
- who subscribe to the absolute authority of Scripture can 
agree to; this statement we have called our ‘Creation 
Manifesto’. 

The purpose of the document is not to make an 
exhaustive statement about creation; the proliferation of 
books and magazines on the subject show the impossibility 
of that! It is rather to state what we consider to be the 
irreducible minimum that we can accept on the subject 
and continue to be faithful to the Word of God; any less 
would ignore vital areas of Biblical data. The aim is to 
provide a platform of agreement among the various 
‘creationist’ groups, other associations and individual 
Christians, upon which we can all build. This has grown 
out of a strategy meeting of the BCS some two years ago, 
where a desire was expressed to find common ground with 
those of like mind, leading to co-operation and mutual 
support in many areas. There are many detractors both 
outside and inside the professing church, who look to 
exploit any differences, and seize on the extremes as 
representative of the whole. We trust this ‘Manifesto’ will 
be a valuable tool in fostering closer ties between Christians 
and in dialogue with our opponents. 

The Manifesto is in the form of a positive statement, as 
befits the title. Starting with the Biblical teaching on the 
creation and associated doctrines, it then sets out a 
number of the necessary practical and moral consequences 
of these teachings, demonstrating the continuing relevance 
of creation to the churches’ life and witness (indeed to all 


men) in the twentieth century. The third section pursues — 
this relevance into a number of fields of study, including 
science, demonstrating that we cannot ignore the hand of 


the Creator in any discipline. It is not concerned directly 


with evolution, because the Bible knows nothing of it, and 
the Manifesto is not a defensive document. 


This is where we stand, believing that for 
truth’s sake we can do no other. 


It must be added that we recognize the integrity of many 
Christians who cannot accept all of this document; we 
gladly confess that salvation is of grace, and all those who 
trust in Christ alone are our brethren. Nevertheless, this is 
where we stand, believing that for truth’s sake we can do 
no other. We welcome all comments, criticisms, and 
feedback of all descriptions, from both those who agree 
and those who do not, recognising that any statement of 
this kind can be improved. So here is our Creation 
Manifesto; we all agree about that, don’t we? 





The Way Forward 


There are a number of important questions upon which 
the Manifesto is deliberately silent; these controversial 
topics are outlined in a further article. It is planned to 
address a number of them in turn in the next few issues, 
with the intention if possible of finding further agreement. 
Origins 2:6 is to explore a number of the issues surrounding 
the age of the earth; surely the subject which is most hotly 
debated. In addition more detailed expositions of the 
major topics in the Manifesto will be included from time to 
time, D.V. 

The other items in this issue are also related to this 
general topic, and in particular the article by Gerald Bray 
makes an excellent introduction to the Manifesto, with its 
emphasis on the centrality of Christ. 


Advertisements 


We are considering including a page or two of advertise- 
ments, should the demand be sufficient. Any interested 
parties should contact the Advertising Editor (see Contents 
Page). 








The Creation 
The Revd Dr Gerald Bray 


[ Originally published in Evangel 2:4 and reprinted by 
kind permission. | 


The doctrine of the creation is one of the most distinctive 
teachings of the Christian faith. It is easy to forget this in a 
day and age when Biblical creation is written off as mytho- 
logical and a form of scientific evolutionism, which in 
essence is not unlike a number of ancient myths, is 
generally regarded as the truth, at least for practical 
purposes. Students of intellectual history have been 


f known to maintain, with considerable justice, that the 


advance of evolutionary theories in the nineteenth century 
was one of the main causes of the widespread abandon- 
ment of Christianity which in our own time has reached all 
levels of the population. It has also become apparent in 
very recent years that attempts to combat evolutionism 
will meet implacable resistance from those who fear that a 
return to creationism will be the beginning of a religious 
revival which they desperately do not want. 

In discussing this doctrine we must not fall into the trap 
of pretending to be amateur scientists, foreclosing all 
experiment by dogmatic pronouncements which may lack 
any real rapport with other disciplines, and we must 
equally avoid the dangers of prophecy. We do not know 
how scientific opinion will change, and it would be most 
unwise to assume that it must inevitably move back to a 
position with which Christians can easily live. That may 
happen, but it is not guaranteed, and in any case, our faith 
cannot rest on the vagaries of human theories and research 
which is never unbiased. 


Itis a great pity that debates about the subject, 
even among Christians, have concentrated on 
the longer Genesis passage and ignorcd the 
New Testament, since it is the latter which 
offers us an indispensable hermeneutical 
principle for understanding the former. 


The Christian faith can only come from the Bible, and it 
is to the teaching of Scripture that our first obedience is 
due. There are many passages which mention or assume a 
doctrine of creation, but the most significant are Genesis 
1-3; John 1:1-5 and Colossians 1:15-17. The New 
Testament passages are both intensely Christological in 
their emphasis, a point which cannot be overlooked. It is a 
great pity that debates about the subject, even among 
Christians, have concentrated on the longer Genesis 
passage and ignored the New Testament, since it is the 
latter which offers us an indispensable hermeneutical 
principle for understanding the former. 

The first point which emerges in studying the doctrine of 
creation is the sovereignty of God. Nowhere is there any 
Suggestion either that God was under some form of 
compulsion or subject to some kind of limitation in his 
creating work. This sounds simple to us, but it was not 
obvious to the Early Christians, nor is it at all clear to 
modern agnostics who speak of a process of “‘chance and 
necessity’. There was no primordial matter or energy on 
which God worked; even the structure and disposition of 
the atoms are what they are because of his free decision. 


This is important because failure to stress this point can 
easily lead to a kind of dualism, in which the material 
world claims some sort of autonomy over against God. 
The Thomist idea of grace, operating on and perfecting 
nature (as an opposing principle) is but one manifestation 
of this tendency even within a Christian world view. It is a 
trap which we can easily fall into, but it must be spotted 
and avoided at all costs. 

Another point, not unrelated to the first, is that God 
created everything ex nihilo — out of nothing, and not out 
of himself. It is a widely held belief, which may be found in 
many guises ranging all the way from Hinduism to Process 
Theology, that the creation is an emanation from God. 
Even Christians like Origen believed that the human soul 
was a part of the divine nature which had separated from 
God at the beginning of time. This separation compromised 
and eventually corrupted the soul’s divine nature, but it 
did not destroy it. Likewise we may find that a modern 
Process Theologian might hold that created beings are 
subject to entropy as they leave the source of their energy 
which is ‘God’, and that it is this which constitutes sin and 
separation from the divine. Pantheism, or the more refined 
panentheism, is by no means dead in modern theology, 
and the possibility of its resurrection in the guise of an 
“integrating principle’ to bind together the diverse fields 
of modern science must be taken seriously and resisted. 

The third point is that creation is subject to a dispensation 
which we call the time-space framework. This is not 
spelled out in the Bible in so many words, but it is implicit 
in the scheme of creation given in Genesis 1. What is 
important for our purposes is that this framework is a 
dispensation which is not intrinsic to the essence of the 
created order. The Early Church Fathers could not 
imagine created reality outside space and time, which is 
one of the reasons why they had so much trouble with the 
idea that the Son of God was eternally begotten. (In 
Greek, begotten = gennetos and created = genetos so the 
two concepts were easily merged in practice). In Christology 
the problem was solved by emphasising that the Son of 
God is begotten, not created but the problem remains 
when we consider the eternal life of the believer. Is it 
necessary for us to be transformed into uncreated beings 
in order to have fellowship in eternity with God, or can a 
created being transcend time and space yet still remain a 
creature? If we hold to the latter view, then it is obvious 
that the space-time framework is not definitive for a 
doctrine of creation. 

This realisation leads us on to the next point, which has 
not been sufficiently considered in debate. This is that 
once creation is separated from time and space, evolutionism 
becomes impossible. This is simply because the kind of 
development which it posits can only take place within a 
time and space framework. This does not preclude the 
possibility that within this framework there may well have 
been and may yet be a number of changes to the known 
order of things. We cannot say what mutations and 
adaptations there may be, or may have been within the 
created order, but we can say that whatever forms of 
evolution may have occurred in the past, they have not 
been constitutive of that order. This is an extremely 
important point, because it allows for the possibility of 
change without destroying the principle of creation. 

We are committed, on the basis of Genesis 1, to the 
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belief that God gave the world an order and a purpose 
which he made known according to the different species of 
living things. There have obviously been variations within 
each species, including mankind, but these have not 
altered the underlying sameness and compatibility. There 
is no fundamental difference between a headhunter in 
New Guinea and a scientist in Western Europe, in spite of 
the very different conditions to which they have had to 
adapt. If the human race really responded to the challenges 
of its environment by a kind of evolutionary selection this 
basic sameness would be quite inexplicable. But if mana 

a species is stable, then everything is clear. - 





What a scientist can discover is the process 
of change which created things have 
undergone. What he cannot know is why 
they were created as they are or what they 
were destined for. Aetiology and teleology 
are both, in the final analysis, outside his ken. 





What a scientist can discover is the process’ of change 
which created things have undergone. What he cannot 
know is why they were created as they are or what they 
were destined for. Aetiology and teleology are both, in the 
final analysis, outside his ken. To put it another way, a 
scientist can take us from beta to psi, but the Alpha and the 
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Omega escape him, and if he is wise he will recognise the 
fact. 

Mention of the Alpha and Omega brings us back 
naturally to Jesus Christ, who as the New Testament 
reminds us, is the Creator and redeemer of all things. This 
is a very important point, because it reminds us that 
redemptions cannot be isolated from, or set up in opposition 
to the Creation. It is perfectly true that we cannot hope to 
discover God by our own efforts, and to that extent a 


natural theology is quite impossible. But it goes completely 


against the Scriptures to push that observation to the 
Puritan or Barthian extreme, which denies the funda- 
mental goodness of the creation, or its place in the plan of 
God as revealed to us in Christ. He is the Lord of all not 
merely because he has won the victory over the powers of 
sin and death, but because he made everything in the first 
place! 

This belief is of central importance when we come to 
consider the attitude of the Christian to the created order. 
Too often this has been one of rejection, and certain forms 
of Protestantism have done great harm to the Church and 
to the Gospel witness because of their exaggerated with- 
drawal from anything which might tend to corrupt them. 
We must admit this characteristic failing and put it right, 
not by an indiscriminate acceptance of everything the 
world has to offer (it must be noted in this connection that 
permissiveness and puritanism are merely opposite sides 
of the same coin — lack of discrimination), but by a 
responsible appropriation of the created order under the 
Lordship of Christ. 








The Bible does not give us a detailed philosophical 
system by which this is to be done, and it is a great pity that 
men and women with a vision for creation have sometimes 
thought that it does. In the created order Christians share a 
common heritage with unbelievers; the difference is that 
we use it — or should use it — differently, and for another 
purpose. We cannot honestly say that a roadsweeper or a 
carpenter — or for that matter a scientist or a theologian — 
will make a better job of his work because he is a believer, 
not can we be sure that faith will produce a whole new 
dimension of creativity in him. It would be nice if that were 
so in practice, but it is not. The difference between a 
believer and an unbeliever is found first of all at the level of 
obedience — the Christian does his work to the glory of 
God, not to gain the praise of men (Colossians 3:23). 

But within this context of obedience we have every right 
to expect that genius will emerge and be creative, and that 
this creation in the image of God will take root and 
flourish. Similarly we can admit that genius may blossom 
and flourish in a heathen environment, but in that case its 
end will be confusion and destruction. It may not happen 
immediately, but the Christian believes that every human 
endeavour which raises itself up against God will ultimately 
perish. The patriarchs did not have the technical knowledge 
needed to build the tower of Babel, nor could the apostles 
rival the achievements of the greatest Greeks and Romans. 
Yet today their message lives on when Babylon and 
Athens lie in ruins, or have been submerged by another 
civilisation. We have no right to be proud of this, since our 
inheritance belongs to Christ, and not to ourselves, but it is 
something we must always remind ourselves of. 

The last point we must bear in mind is one which stands in 
close relationship to what has gone before. It is that the 
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News of Creation 


A BCS Conference is planned for 19th November in the 
Christian Centre, Nottingham, with the general theme of 
‘Adam and Eve’; our President Prof. Edgar Andrews will 
be among the speakers, God willing. Seminars will run 
concurrently with some of the main sessions on a number 
of topics. Full details from Peter Butterfield on (0602) 
782249, or from the BCS Office at PO Box 22, Rugby. 


The Third European Creationist Congress was held at 





In the created order Christians share a 
common heritage with unbelievers; the 
difference is that we use it — or should use 
it — differently, and for another purpose 


Christian Gospel is the promise of a new creation in 
Christ. It is fashionable nowadays to dissociate the new 
creation as much as possible from the old, in line with the 
tendency to regard the redemption as something quite 
different from creation. This tendency is understandable, 
especially when we read that “the old heaven and the old 
earth had passed away’ (Revelation 21:1) but it is subtly 
mistaken. The new creation has a deep and primordial link 
with the old, which cannot be understated or ignored. 

It is a relationship which we see worked out at different 
levels in the Bible and in Christian experience. First there 
is the converted Christian, the new creation in Christ, who 
is nevertheless only the first-fruits. Then there is the 
resurrected Christian, with a new body which is related to 
the old as a plant is related to the seed which gave it birth 
(see 1 Corinthians 15:36-54). Placed side by side, there is 
no visible link between them, yet the one is inconceivable 
without the other. Lastly, there is the new heaven and the 
new earth of Revelation 21, different, certainly from what 
we have now, but still recognisable according to the same 
categories of thought. In all the change there is yet a 
continuity, so that even the temporal, imperfect, material 
world speaks to us in some measure of the heavenly glory | 
of God. 
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Leuven in Belgium from 17th August this year, and it is 
hoped that a full report will appear in Origins 3:7. 


The Creation Science Movement is holding a seminar 
entitled ““Creation?’’, dealing with positive evidences 
supporting Genesis, at Carey Baptist Church, Carey 
Street, Reading, on Saturday 22 October, 11.00 am — 
5.30 pm. Bring your own lunch. Further details on01 460 
7503. 


A Creation Manifesto 
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THE SCRIPTURAL DOCTRINE 
OF CREATION 


This is a statement of what we believe the Bible 
teaches concerning creation, with reference to 
God, man and salvation in particular. 


THE PRIMARY AUTHORITY OF SCRIP- 
TURE 


The Plenary Inspiration of Scripture 


The foundation of our belief in creation is the 
Bible, the Word of God, which is the Christian’s 
sole source of absolute authority. 

The Word of God consists of both the Old and 
New Testaments, mediated through human 
authors, who were nevertheless infallibly guided 
by the Holy Spirit in their writing (2 Tim.3:16). 
This necessarily implies verbal inspiration! of 
the original manuscripts and freedom from error 
not only in spiritual matters but also in references 
to, or accounts of nature and history (2 Pet. 
1:20-21). 


The Historicity and Interpretation of Genesis 
Chapters 1-11 


These chapters not only purport to be historical 
in character, but are treated in this way by the 
New Testament writers and by Christ Himself 
(Mt. 19:4; Rom.5:12-14; 2 Pet.2:5; 3:5-6; Jude 
11,14). The inspired NT hermeneutic’ of Genesis 
1-11, including especially the NT understanding 
of the origin, identity and significance of Adam 
(and Eve) is, and must be, the basis for our inter- 
pretation and understanding of these chapters. 
The principle of the perspicuity of Scripture’ 
follows from the doctrine of inspiration, God’s 
purpose in Scripture being to reveal and not to 
conceal the truth. Thus the events recorded in 
these chapters (creation, the fall, the flood, etc. ) 
actually occurred and are accurately recorded 
for us in Scripture. 


THE CREATION 
The Creator 


The Creator is the tri-une God of the Bible, 
without beginning and without end. All three 
persons of the Trinity were active in creation 
(Gen.1:1-2; John 1:3). 

In particular, the One through whom and for 
whom all things were created, both physical and 
spiritual, is the Son of God, the Lord Jesus 
Christ (John 1:3,10, Col.1:15-17, Heb.1:2). 


The Creation 


Creation is the foundational (though not the 
central) doctrine of the Bible. The distinction 
between the Creator and the creation is basic to 
Biblical thinking about the true nature of reality, 
as in Genesis 1:1. 

God created all things out of nothing* (Hebrews 
11:3). 
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1.3 
1.3.1 
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Strictly speaking, the original creation of the 
universe’ in the beginning may be denoted 
‘Absolute Creation’. Here God worked without 
the aid of pre-existing materials; by contrast, in 
several major phases of Biblical creation, such 
as the creation of the first man and the first 
woman, God worked with materials he had 
already created; these phases may be denoted 
‘Mediate Creation’. 

The formation, structuring and filling of the 
visible created world was accomplished in several 
consecutive phases. Genesis 1 describes these 
periods of time as a week consisting of 6 days of 
creative activity. 

The whole completed creation, the handiwork 
of God, was described by God himself as ‘very 
good’ (Gen.1:31). 

On the seventh day God rested from his work of 
creation, which was now finished (Gen.2:1-2). 
After this day, creation is always spoken of in 
the past tense (Heb.4:3). The work of creation 
was therefore a complete, finished work, ‘very 
good’, and without sin or any of its consequences. 


Providence 


God is constantly upholding and governing His 
creation — by that same ‘powerful Word’ through 


which the worlds were originally summoned 


into existence (Ps.33:6; John 1:1-3; Heb.1:3; 
11:3; 2 Pet.3:5; Col.1:16f.). 

These divine works of upholding/sustaining and 
governing are commonly called ‘Providence’ 
and are the basis of ‘natural law’ — as pre- 
supposed and perceived by the natural scientist. 
The regularity and dependability of natural law 
are illustrated in Scripture by references to the 
cycle of the seasons (Gen.8:22, Acts 14:17) 
and of the heavenly bodies (Jer.33:25). 

Both absolute and mediate creation, however, 
are divine acts which transcend God’s provi- 
dential mode of activity relative to the world. 
Divine creative acts are acts of divine power 
which result in the existence of that which was 
not. Examples are the origin of life, the creation 
of man, and at the consummation of this present 
age a general resurrection (1 Cor.15:20-23). 


THE CREATION AND NATURE OF MAN 
Man and Woman 


Adam, the first man, was created ‘from the dust 
of the earth’ by God’s ‘forming’ and by ‘inspir- 
ation’® of the divine breath so that he then 
became a ‘living being (or creature)’ (Gen.2:7; 
1 Cor.15:45f.). Since animals are also described 
as ‘living beings’ (Gen.2:19), it follows that 
‘Adam’ was not a pre-human animal nor had a 
non-human evolutionary ancestry or he would 
already have been a ‘living being’ and could not 
subsequently have become one. Hence Adam’s 
creation must be understood as miraculous 
‘special’ creation starting from non-living earthly 
material. 
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The origin of Eve, the first woman, is also 
described historically — as the account of the 
origin of mankind culminates in the miraculous 
creation of Eve from Adam’s side (Gen.2:21f.; 
1 Cor.11:8; 1 Tim.2:13). 

From Adam and Eve has descended the entire 
human race in accordance with God’s plan and 
blessing (Gen.1:28; 3:20: 5:3f.; Acts 17:26; 
Rom.5:14). 


Made in the Image of God 


Both Adam and Eve participate as image- 
bearers of the God who created them (Gen. 
1:27; 5:1). 

This image of God differentiates man from the 
other animals, in that he alone is a spiritual 
being, enabled to have a personal relationship 
with his Creator. 

Adam and Eve were without sin and enjoyed 
complete fellowship and communion with God 
until they disobeyed his commandment. 


Dominion 


When God created mankind he gave them 
dominion over the created world (Gen.1:26,28; 
Ps.8). 

This dominion included a mandate to both use 
and take care of the created order (Gen. 1:28; 2:15). 


CREATION AND SALVATION 
The Fall | 


Man’s first act of disobedience (‘the fall’) occurred 
historically and was punished by death in two 
forms. Adam and Eve became subject to physical 
mortality (Gen.5:5) and also died spiritually, 
being separated from God by their sin (Gen.3:24, 
Eph.2:1,5). 

Furthermore, Adam’s descendants inherit his 
fallen, sinful nature (1 Cor.15:21-22), and 


liability to physical and spiritual death, so that 


humans are born sinners (Ps.51:5), subject to 
mortality (Rom.5:12; 8:21-23), and spiritually 
dead, subject to the judgement of God (Eph.2:3). 
As a further consequence, the fall affected the 
natural order over which Adam had been given 
dominion. This became subject to ‘the bondage 
of corruption’ and remains thus until the return 
of Christ (Rom.8:19-21, Gen.3:16,17-19). 


A Bodily Resurrection 


Salvation in the New Testament is not only 
salvation from the penalty of sin, but also from 
its consequences. Chief among these conse- 
quences is physical death (1 Cor.15:20-23,26). 
Physical death was not therefore the experience 
of man before the fall. 

In consequence with Man’s miraculous origin, 
he will experience a miraculous destiny; all men 
being raised physically from the dead at Christ’s 
return (Jn.5:28-29; 1 Cor.15:23), either to 
eternal life with Christ or everlasting punishment. 
It is inconsistent to accept Scriptural teaching 
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on man’s supernatural destiny without accepting 
his supernatural origin. 


The Purpose of Creation 


All things were created by Christ and for Christ 
(Col.1:16), but his glory will be most fully 
revealed in the new, restored creation (Rom. 
8:18-21) of which Christ, the Lamb of God, and 
his church, those whom he has redeemed by his 
blood, will be the centrepiece (Eph.1:23; Rev. 
21:22). This is the purpose which God had in 
creating the world (Mt.25:34). 


First Adam and Last 


That Adam was mankind’s ‘representative head’ 
in sin and death, is essential to the New 
Testament teaching on salvation, where Jesus 
Christ is presented as the representative head of 
the redeemed both in justification and the en- 
joyment of eternal life (Rom.5:12-21; 1 Cor. 
15:21-23,49; 1 Jn.5:11-12), and as the head of 
the new creation. The unique descent of man 
from Adam, and the consequent inheritance of 
original sin, is therefore integral to the gospel. 


PRACTICAL AND MORAL IM- 
PLICATIONS OF THE DOCTRINE 
OF CREATION AND THE FALL 


This section shows how the doctrines of creation 
have immediate practical application in the 
world today, are the foundation of morality, and 
are vital to the gospel itself. The headings relate 
to the doctrines in Section 1 which underlie 
these points. | 


The Primary Authority of Scripture 
The Plenary Inspiration of Scripture 


The Bible is not a ‘scientific text book’, but it 
does not err when referring to areas of the 
natural realm or history and is therefore reliable 
in all statements relating thereto. 


The Historicity and Interpretation of Genesis 
Chapters 1-11 | 


It is a requirement of Christian discipleship that 
we must follow the understanding of human 
origins and destiny definitely endorsed by Jesus 
Christ and his Apostles. Genesis 1-11 is there- 
fore to be understood as an historical record and 
not mythology, however defined. This also 
follows from the principle of the perspicuity of 
Scripture’. 


THE CREATION 
The Creator 


All worship, praise and obedience is due to 
God, the Father Almighty — Maker of Heaven 
and Earth, and to his only Son, Jesus Christ our 
Lord — because he is Creator (Rev.4:11; Ps.149; 
Col 1:16). 
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All of the created order declares that it is indeed 
created and declares its Creator (Ps.104;Rom. 
1:19-20). Those who fail to acknowledge the 
Creator are inexcusable and render themselves 
subject to God’s judgement because of wilful 
neglect of the evidence (Ps.19:1-4; Rom.1:18- 
25). 


Creation 


The whole creation is God’s gift to the human 
race to be enjoyed with gratitude (Ps.104;1 
Tim.4:1-5), though self-denial may be required 
out of love, or for God’s service. (Rom.14:21; 1 
Cor.7;Matt.19:12). 

Because creation is God’s handiwork it is to be 
respected by men as well as enjoyed. 


Providence 


Creation, being an intelligent, teleological’, 
purposeful act of God, does not admit of 
interpretations that rely on ideas of ‘randomness’ 
or ‘blind chance’ (Prov.16:4; Rom.9:19-22; 
Col.1:16). 

Since God upholds all that he has made (Col. 
1:17; Heb.1:3), we must see the hand of God in 
the continuation and consistency of the material 
world (Gen.8:22; Ps.104). 

God is in control of his creation, and therefore 
of history, and from creation has ordered all 
events according to his will (2 Kings 19:25; 
Prov.16:4; Acts 17:26; Rom.9:19-22; Eph.1:11). 


THE CREATION AND NATURE OF MAN 


Man and Woman 


Male and female are equally the image of God 
(Gen.1:27). Therefore we sin in all things that 
lead to the treatment of woman or man as 
inferior, and Christians are to recognise the 
equality of the sexes in Christ (Gal.3:28). 
Nevertheless the husband was given a headship 
in marriage at creation (Gen.2:18-23), which is 
reaffirmed in redemption (Eph.5:23). This head- 
ship is not to be expressed as domination which 
is a sinful consequence of the fall (Gen.3:16), 
but in love, service and honour (Eph.5:25-33). 
God created mankind for lifelong monogamous 
marriage between a man and a woman (Gen. 
2:18-25; Mt.19:4-6). This means that polygamy, 
easy divorce, adultery, fornication and homo- 
sexual practices must be rejected as offensive to 
God, and as being destructive to our well-being 
as his creatures (Rom.1:24-27; I Cor.6:9-10; 
Rev.21:8). 

Man has been created as a physical being and 
God declared that this was good (Gen.1:31). 
Therefore there must be no despising’ of the 
body or sexuality, or forbidding of marriage; 
rather a grateful enjoyment of the good physical 
life which God has given us (I Tim.4:4). 
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Made in the Image of God 


Man was created with the ability to communicate 
in language, and is to be a truth-teller as is his 
Creator (Gen.1:28,3:9-19; John 8:44). 


_ As acreation of the tri-une God, mankind was 


made a social creature (Gen. 1:26-27). 

As God created man for a purpose, ali men have 
a God-given potential to fulfil (Gen.1:28, Eccl. 
12:13). 

Man has a dignity and worth unique in all of 
creation (Ps.8; Mt.6:26; 10:31). This unique 
dignity as being in the image of God means there 
must be respect and love for all members of the 
human race. 

As all men come from one common ancestor 
(Acts 17:26), and all bear God’s image, no one 
should be considered of lesser worth by virtue of 
race, class, education, culture, job, status, or 
sex (Rom.12:16; James 2:1-9). 

As man bears the image of God from the womb 
(Ps.139:13-16; Job 10:8-12), it follows that 
from the earliest stage of development to the 
time of death, the individual life is to be treated 
with respect and care. This means that abortion, 
infanticide, euthanasia and embryo experimen- 
tation must be rejected. 


Dominion 


Dominion is expressed in Adam’s naming of the 
animals (Gen.2), and scientific activities such 
as classification are therefore a proper part of 
that dominion. 

Dominion also means shaping and changing the 
creation, not just tending what is there (Gen.4:3, 
20-22; Deut.8:7-9); consequently, activities 
such as agriculture and technology are good in 
principle, but only while maintaining a proper 
respect for the creation and opposing wanton 
and unnecessary destruction of different parts of 
the created order. 

This dominion has been made more difficult to 
exercise because of the fall (Gen.3:17-19). It is 
a blessing because in working we express an 
aspect of the image of God, yet it is sometimes a 
curse and a trouble because of the fall. 


CREATION AND SALVATION 
The Fall 


Because of the fall man has become a sinner 
incapable of living up to God’s glory and 
reflecting God’s righteous and holy character. 
This sinfulness in thought, word and deed 
renders him subject to the judgement of God, 
the judgement of alienation from his Creator 
(Rom.3:19,20; Eph.2:1-3; Col.1:21). 

This sinful character of man makes him depen- 
dent completely on the grace of God expressed 
in Christ if he is to be restored to fellowship with 
his Creator (2 Cor.5:17-19). 

The fall has brought the effects of sin into every 
aspect of human life, including relationships 
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between man and God, man and his body, man 
and himself, man and woman, man and his 
fellow man, man and creation, and even into 
creation itself as the sphere of man’s dominion 
(Gen.3:14-23; Rom.8:18-22). 

These effects include alienation, suffering, frus- 
tration, decay, and sorrow; the true cause of 
man’s predicament is therefore sin. 


PHYSICAL, HISTORICAL AND 
SCIENTIFIC AREAS OF 
CREATION IN WHICH THE BIBLE 
IS DEFINITIVE 


Whilst the Bible is not a scientific textbook, it 
makes some clear statements which have a 
direct bearing on the study of science, and other 
disciplines. These statements establish baselines 
and frameworks for our study of these subjects. 
The following are of crucial and central impor- 
tance (though by no means exhaustive), and a 
failure to incorporate these into the particular 
disciplines concerned will not only be a failure 
to glorify the Lord in that aspect of his creation, 
but will result in a failure to fully comprehend 
the subject. 


COSMOLOGY 


The created order had a specific beginning 


(Gen.1:1; Mt.19:4; Heb.1:3). 


GENETICS AND SOCIOLOGY 
The Created Order 


The created order was originally perfect without 
genetic defect or disease in any part of it 
(Gen.1:31). 

Human death, genetic defect and disease had no 
part in the original creation but result from 
Adam’s sin (Gen.3; Rom.5 and 8). 

Plants and animals were created in definite 
groupings referred to as ‘kinds’ (Gen.1:11, 
12,20,24). 


Mankind 


Man was created as a being quite distinct from 
animals. While he may share some physical 
characteristics with animals, he was separately 
created and is the only creature made in the 
image of God, with all that image means (see 
Section 2). He must therefore be regarded as 
unique (Gen. 1:26,27). 

Two distinct sexes were created for the human 
race (Gen.1:27; Mt.19:4). 

The entire human race is descended from Adam 
and Eve (Gen.2:20-23; Gen.3:20; Acts 17:26). 
The present human population is also descended 
from those saved through the flood in the ark; 
Noah, his wife, sons and daughters-in-law (Gen. 
9:1; 2 Peter 2:5). 
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GEOLOGY, HISTORY AND ANTHRO- 
POLOGY (including Zoology and Palaeon- 


tology) 


Human History 


Genesis shows that at the beginning man was 
civilised, intelligent and cultured. The use of 
bronze and iron for tools, the cultivation of 
crops, the tending of domesticated animals and 
the use of musical instruments was known from 
the very beginnings of man’s history (Gen.4). 


The picture usually presented by evolutionary 
anthropologists and historians, of the human 
race struggling up from brutish beginnings even- 
tually to reach the sophistication of the modern 
age is therefore not supported by the Bible. 
The recorded human life spans (which we may 
take as typical) were about 900 years at the 
beginning of history (Gen.5). 

The population of the earth following the flood 
became concentrated around Babel and migrated 
over the earth from there (Gen.11:9). 


The Flood 


The flood (Genesis 6-8) really happened in 
history; this was affirmed by the Lord Jesus 
Christ (Mt.24:37-39; Luke 17:26-27), and there- 
fore to deny this is to disbelieve Christ himself. 
The reality of the flood will be denied in the last 
days and its crucial importance ignored (2 
Pet.3:3-7). 

The flood was anthropologically’ universal 
(Gen.7:21-23; 2 Pet.3:6). 

It was also geologically universal (2 Pet.3:6; 
Gen.7:19-24),. 

All air-breathing land creatures died in the flood 
except those in the ark (Gen.7:21). 

The flood was a global disaster of a magnitude 
never known before or since and lasted 150 
days (Gen.7:24). 

The flood has vast implications for the study of 
geohistory. It must have left geological effects 
that would still be visible today. Geology and 
anthropology must always therefore be studied 


with reference to the flood. 


Religion 


Since the truth about God was revealed at and 
by creation (John 1:1-4; Rom.1:20), all other 
religions are false, and must be seen as a falling 
away from the truth. 

However ancient the documents of other religions, 
they therefore postdate the truth as recorded in 
Genesis. 

It is therefore both reasonable and necessary to 
preach the gospel to convert adherents of other 
religions, for only thus can they be reconciled to 
their Creator. 
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LINGUISTICS 


Man was created a communicating being (see 
Section 2), initially able to communicate directly 
with God (Gen.3), and had the power of speech 
from the beginning of his existence. 

From the creation until after the flood, the earth 
had one language and a common speech; God 
brought different languages into being at Babel 
(Gen.11). 


PSYCHOLOGY AND PHILOSOPHY 


Man is a spiritual being and the main purpose of 
his existence is to know God (see Section 1). 
Any attempt to understand man comprehen- 
sively without reference to his spiritual nature is 
wrong and is doomed to failure. 

All existential and nihilistic philosophies are 
therefore opposed to the truth. 


NOTES 
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Verbal Inspiration: the doctrine that the very words of 
Scripture (as originally given) are the words of God, as well 
as the words of a man. 

Hermeneutic: interpretation. 

Perspicuity of Scripture: the doctrine that Scripture means 
what it says. 

Commonly referred to as ‘ex nihilo’ creation. 

The Universe: the created world. 

Inspiration: (in this instance) breathing in, physically. 
Teleological: towards a specific end. 

Anthropologically: with reference to the human race. 











The Way Forward 


The farewell sermon of John Robinson to the Pilgrim 
Fathers before they set sail for the New World contained 
the words ‘the Lord has more truth and light yet to break 
forth out of His holy Word.’ Unless we take the view that 
we are now in the age of complete knowledge, those words 
hold good today. We are therefore encouraged to think 
that further diligent prayerful study, undertaken together, 
will yield greater understanding of God’s Word, and 
thereby of the world around us. Consequently we do not 
despair of moving forward to greater agreement about 
certain areas of creation that are the source of much 
controversy, and we set out below a number of those 
issues, by way of an agenda for further discussion. 

The fact that these are absent from the Manifesto does 
not suggest that they are necessarily of lesser importance 
than some of the statements that are contained in it; 
though we do see the items listed below as those on which 
differing views may be held without compromising agree- 
ment on the Manifesto. 

The items on the agenda differ in importance; some are 
central, and are the subject of continuing debate among 
creationists; others concern physical, historical and scien- 
tific questions which are more peripheral, though often 
equally contentious. Many others could be included, but 
these represent the issues most keenly debated at present. 
It is intended to examine a number of the items in depth in 
future issues of ‘Origins’, and contributions (from all sides 
of the debate!) concerning them are welcomed. 


The Agenda for Discussion 


The age of the earth is the most debated single issue, but it 
is important to realise that a number of different questions 
are involved, as in items nos. 1-4. In line with the structure 
of the Creation Manifesto, these must be considered 
exegetically. 


1 The length of the Genesis days. While many believe 
these to have been days of 24 hours length, some would 
interpret the 6 days to be periods of undefined length. 


Book Reviews 


Biblical Creation and the Theory of Evolution 
Douglas Spanner 

Exeter: Paternoster Press 1987 191 pp. £6.95. 
reviewed by David J. Tyler 


As a professor of Plant Biophysics, as an / 
minister, and as a long-standing member of the. 
Scientists’ Christian Fellowship, Douglas . 
mature thinking on the subject of Biblical 
warrants serious attention. He declares “J have b 
arguments unashamedly on the Bible’s teaching” ( 


and this expression of unreserved commitment to Scripture 


continues throughout the book. 


The author sets out to provide a scholarly study for the 


ordinary thinking Christian. There are 14 chapters, 13 














2 Was there any period of time between ‘in the beginning’ 
and ‘the first day’, or does the Scripture record suggest 
any other ‘gaps’? 


3 The period of time elapsed in earth history since the 
creation. Are the genealogies complete, and if not what 
can we learn from them? 


4 To what extent would the newly-created earth have a 
superficial appearance of age? 


A. number of difficulties arise from the descriptions of the 
creation in Genesis 1: 


5 What is the nature of the light created on the first day, 
and the relationship to this light of the heavenly bodies 
of the fourth day? 


6 The exact nature and extent of the ‘kinds’ in Genesis 
1:24-25. Do they correspond to any of our modern 
classifications? 


7 Further to the above, how much change has occurred, 
or can occur, within these kinds? Is change possible 
across their boundaries? 


Other problems come from the accounts of the fall, and the 
flood: 


8 Was there any animal death before the fall? 


9 To what extent is the present geological structure of the 
earth the result of the flood? How much could be the 
result of pre-flood activity, and how much post-flood? 


We may never know the answers to some of these 
questions, and there may be room for different interpreta- 
tions within a Biblical framework; but in some instances at 
least it is likely that we (either some of us or all ofus!) have 
failed to see that which God has clearly revealed. In either 
case we need to be humble and open-minded, and ask our 
God to show us more of his truth. 


appendices, 21 pages of footnotes plus 2 indices. Major 
Biblical issues are addressed in the first nine chapters, 
followed by three chapters on the Anthropic Principle, 
ance and evolution, and contemporary Neo-Darwinism. 
remaining two chapters attempt a harmony of “Biblical 
e and the findings of cleats 
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ary ways of learning God’s truth. Whilst this 
‘undoubtedly valid, Spanner goes much further 
ng human wisdom to a status it ought not to 
ppears to have adopted uncritically the double- 
revelation theory, and this has coloured all of his subse- 
quent thinking. Like the man who built his house on sand, 
Spanner has developed a comprehensive superstructure 
which lacks the solid foundation of Biblical premises. 
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It is widely recognised that the thinking of Biblical 
writers is ‘concrete’ rather than metaphysical. Events in 
history have theological meaning. People and objects are 
real in space and time. Spanner acknowledges this situation 
in Chapters 2 and 3, but deviates from it when discussing 
the days of the Creation Week. These are said to be days 
of eternity, not of time. They belong to the life of God, not 
of man. They are symbolic,. extra-historical days. The 
author deals with the anticipated objection to this seeming 
inconsistency with the general historical character of 
Genesis: 


“But when God had given mankind further in- 


sights into the nature of the physical world, and 


further training in abstract thought, it aslo 
permissible and indeed right to think in more 
sophisticated terms, and that is the Justific cation 
for the present attempt” (p.30). | 


The following chapter attempts to abstract ‘ ‘creation’ a 
from time and space, with reasoning that is again philoso- positive dire 

anc : otha complex biological phenomena (p.113). In the 

- course of time, groups of palaeolithic hominids evolved, 

_ from which God selected one individual (Adam) into 


phical rather than Biblical. Creation and provid ni 


divine activity. Hence, it is argued, the thesis t 


created by the process of evolution is not to be considered 


book, but it is unfortunate that the author 2 
develop a theology of miracles. 


in the book where Spanner expresses as 
complexities of the vertebrate eye (p.103 
origin and operation of the genetic code 
naturalistic explanations possible, or do we nee 





this question, he does not have an adequate foundation to 


develop Biblical answers. The idea of ‘directed’ evolution, 

which he offers for consideration, is not ‘providence’ as 
has been defined previously. It is therefore necessary to _ 

ask what terminology can properly be used to describe the 
the author's s 


workings of this ‘Reality’? Embedded in th 
theistic evolutionary model is a ihteaieer 4 div: yine ¢ 













studies a 113-4). One is curious to ine coe 
will stand up against Dawkins ‘Blind Watchmak 
Traditional understandings of Genesis t Nes 





6 


declared 
‘subdue the Earth’? He develops an : 
People of Israel entering the Land o 


subdue and occupy it. In both cases, ‘The ‘suggests that : 
‘good’ is a relative term, and the word ‘subdue’ presupposes | 


opposition. Romans 8:18-25 is considered to refer, not to 
the Fall only, but to the Creation and Fall taken together. 
In other words, God created the world already bearing the 
marks of the Edenic Curse. In answer to the question as to 
whether this view leads to a holy God bringing a fallen 
world into existence subject to numerous evils, Spanner 
suggests that the moral difficulties with his position are no 
less than those associated with the other, more usual 
views. 
















fia, 
‘Reality beyond nature’? (p.104). Although Spanner asks 





creationists as rele 
God in man, the Fall and its consequences, creation and 
y _ the problem of evil, the relationship between Adam and 
ve Christ, and miracles and scientific laws. However, the 
ic._ level of his treatment comes far short of that required, and 

- the New Testament witness to the Genesis account is also 
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According to Spanner, physical death was not an 
innovation for Adam when he disobeyed God. Rather, 
physical death took on a new meaning — that of punishment. 
More important was Adam’s loss of knowing God: 
“Relationship is the key category’ (p.71). The Scriptures 
do not require us to believe that Adam and Eve were the 
first parents of the entire human race. Adam is said to be 
the head of the human race in the sense that he represents 
us, not that he is our physical ancestor. Similarly Eve was 
not literally made out of a part of Adam’s side, but God 
used a dream to convey to Adam the real status of Eve 
(p.65). 

_ Because of Spanner’s stated general commitment to the 
\istorical character of the early chapters of Genesis, he 
‘eaders a picture which purports to integrate 
scientific data. The following summary 
key points of concordance. 
evolutionary history of the world is adopted 
ramework, but with additional supernatural 
ction of evolutionary processes to generate 





whom he breathed his own image, and who was to be sent 
back to live among his former companions to teach them 
‘the good life of authentic humanity’ (p.112). However, 
because of disobedience, Adam’s efforts were not exclu- 
sively wholesome, and he initiated them additionally in 
‘the knowledge of good and evil’. The transition from 
palaeolithic hunter/gatherers to neolithic farmers provides 
the historical setting for Adam’s life and influence. The 
longevity of the antediluvians is taken at face value 
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es to probe too deeply to evaluate 
of evolutionary theory. 
Th bably the best statement yet of the 


eist ary position. The author’s confession of 
Christ, the Being of God and the truth of Scripture is most 





welcome. However, his interpretation of Scripture lacks 
rigour and entails a radical departure from traditional 
understandings of the Bible. His scenario of social evolu- 
tion makes heavy demands on a vivid imagination, and he 
does not respond directly to any of the challenges to 
theistic evolution made in the creationistic literature. 
These weaknesses severely limit the book’s usefulness. 








The Delusion of Unbelief in a Scientific Age 
Howard Taylor 

The Handsel Press Ltd., Edinburgh, 1987, 36 pp, 
£1.95, paperback 

Reviewed by Peter Haycock 


Essentially evangelistic in nature, this booklet (it is only 
36 pages long) attempts to convince the ‘thinking man’ 
that a belief in God is necessary for a full understanding of 
modern science. From this argument a brief explanation 
of repentance and faith is given and the author challenges 
the reader that this is the only means to true knowledge 
and salvation. Most of the booklet is concerned with a 
consideration of the principal scientific theories of today 
and argues that however much they might explain, they 
neither do away with God nor adequately explain the 
origin of life. | 

The author begins with the challenge that in today’s 
society the prevailing scientific theories are based on 
atheistic philosophy. He suggests that we need to be aware 
that God is involved in the whole of creation throughout 
time. 

In the next section, a discussion of Relativity, the Big 
Bang, Particle Physics and Quantum Mechanics at a very 
simple level lead on to a consideration of the philosophical 
implications of these theories. He warmly welcomes 
Relativity as it removes the absolutes of space and time, 
putting them into a unified whole within the universe and 
bringing them firmly into the created order. Similarly, 
quantum mechanics is hailed as removing the determinism 
of Newtonian Physics and allowing for the realm of the 
miraculous in nature. 

The origin of life is considered in the next section. He 


Windows on Science and Faith 

Tim Hawthorne 

Inter-Varsity Press, 1986, 128pp, £2.75, paperback 
Reviewed by David Watts 


This is a further volume on the subject of creation and 
evolution from the RSCF' ‘stable’. It is an expansion of a 
booklet published in 1960 entitled ‘Questions of Science 
and Faith’. The author, with whom the reviewer is 
personally unacquainted, is Professor of Biochemistry at 
the University of Nottingham. He ‘comes over’ as know- 
ledgeable, genial and modest. My first impression was 
that the book was rather lightweight, but as I continued 
reading this misapprehension was dispelled. A wide range 
of topics is handled pertaining to scientific aspects of 
biological evolution. These are handled with a light but 
deft touch and an adequate level of documentation. 
During the past quarter century this author and I have 
been sharing a good deal of literature in common but 
drawing rather different conclusions from it! 

One of the overriding concerns of this book is to show 
that acceptance of the orthodox Christian faith does not 
entail ‘intellectual suicide’. However, partly as a conse- 
quence of the informal tone of the volume, it is nowhere 
explained why the author’s position should deliver or 
absolve him from such ‘suicide’. And does he mean to 
suggest that ‘creationist’ authors such as Cameron, whom 


briefly explains the processes of mutation and natural 
selection and allows for the occurrence of micro-evolution. 
As a Biblical creationist, he sees no need to accept macro- 
evolution as the evidence used to support this view, the 
fossil record, does not corroborate it. However, he does 
claim, incorrectly, that the order of events in Genesis is 
the same as that in the Theory of Organic Evolution. 
Taylor finishes this chapter with a few statistical argu- 
ments which, unfortunately, are based on totally random 
mutations and do not include a discussion of cumulative 
selection. 

The final chapter deals with some philosophical points. 
Beginning with the arguments of Paley and Aquinas for 
the existence of God, he then seeks to refute the objections 
raised against them, mainly as embodied in the work of 
David Hume. This came across as somewhat weaker than 
the more scientific sections and the arguments based on 
thermodynamics and statistics are somewhat controversial. 

_ The booklet is not forceful in style and so allows several 
points to come across powerfully. However, those with 
more than an ‘A’ level understanding of science would 
soon start asking questions not dealt with here. The main 
theme comes across loud and clear: even if Quantum 
Field Theory explains the whole of physics, even if the Big 
Bang did occur, that does not nullify the existence of God. 

My main disappointment is the author’s ready acceptance 
of Big Bang Theory, which can easily be questioned for 
exactly the same reason as that of macro-evolution. 
Despite the inclusion of a number of controversial points, 
I would recommend this booklet as an introduction to 
Christian faith for any atheist with an interest in science, 
particularly if science is seen as a stumbling block to a 
belief in God. 


he cites but with whom he disagrees, have committed 
intellectual suicide? Probably not. But again, militant evo- 
lutionists such as Michael Ruse or Richard Dawkins may 
well make such a charge against the author for, in their 
view, seeking to graft Christianity onto the back of 
evolution. | 

In fairness to the author his position emerges as 
perfectly rational granted a broad, but not uncritical 
acceptance of the prevailing secular biological consensus 
and a readiness on the other hand to grant credence to the 
Bible where it appears compatible with human wisdom. — 
The author's Biblical loyalty may actually run much more 
deeply than this. But if so this is not apparent here and 
must have been compromised by his apologetic strategy. 
Consequently, to the reviewer, the Professor’s methodo- 
logy and many of his conclusions are a spiritual and 
intellectual disappointment. My disappointment is not 
confined to directly theological matters. An inordinate 
fear of the “‘god of the gaps” fallacy seems to blunt his 
discussion of prevailing chemical evolution theories. Just 
when he has highlighted the unscientific speculation 
which they incorporate he holds back from following 
through with his critique. | 

In this short review it seems more important to highlight 
some of the general impressions presented above. The 
numerous points of detail have been often discussed 
elsewhere. It seems as though the author feels the uneasy 
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tension implicit in his view of the identity of Adam. 
Although instructive in many ways I leave his book 
unpersuaded and convinced all the more of the special 
creation of mankind. | 


Note 


1 ‘Research Scientist’s Christian Fellowship. The RSCF 
has recently been renamed as “Christians in Science’’. 
- This is a section of the UCCF (Universities and Colleges 
Christian Fellowship) Associates. Theistic evolution is 
very much the prevailing viewpoint of the RSCF. It is the 
opinion of this reviewer that this is due at least in part to 
the predominance of one particular denomination within 
the UCCF Associates, whose ethos seems particularly 
suited to theistic evolution. A partial concession to 
dissenting viewpoints inside and outside the RSCF 
appeared in the volume “Creation and Evolution” (ed 
Derek Burke, IVP, 1985.) The reviewer, along with 
several other members of the BCS, is a long standing 
member of the RSCF. 
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Report 


BCS Earth Sciences Group Field Studies Week at 
the Yorkshire Coast 
Report by David J Tyler 


During the last week of May 1988, the Earth Sciences 
Group of the BCS held its first field study programme of 
excursions. The focus of interest was the Jurassic strata 
exposed along the Yorkshire coast. Six people were 
present for all five days, with up to eight others joining for 
certain trips. The excursions were designed to investigate 
the hypothesis that these rocks represent post-Flood 
sedimentation in short periods of time. During the week, 
the group noted many evidences of tectonically-controlled 
sedimentation, with movements of mature sediments into 
depositional basins. Evidences of time in marine sediments 
are provided primarily by the traces of organisms which 
burrowed through the sediment, either to eat the organic 
content or to live in the burrows. Non-marine strata 
showed evidences of colonization by pioneer plant species, 
which grew for just a single season before being buried 
by fresh deposits of sediment. Each formation provided 
opportunities for profitable discussions about the principles 
of interpretation of the rock record. The post-Flood model 
for the Jurassic was clearly supported by these field 
studies, and all present considered that progress had been 
made in our understanding of earth history. 


| It is hoped to publish a discussion of the findings in a 
later issue of Origins — Ed. | 


Correspondence 
Letter from Dr A J Monty White, Cardiff 


I refer to your opening remarks in your editorial in 
Origins 2:4 when you say that the evolutionary background 
to the concept of superior genes has not been specifically 
mentioned in the case of South Africa. 

The reason for this is straightforward. The white South 
African’s belief in apartheid stems not from evolutionary 
ideas, but from what they consider to be Biblical principles. 
When the Israelites settled in Canaan, God commanded 
them to lead a separate existence from the Canaanites. 
For example, there was to be no intermarrying. The white 
South Africans have adopted this principle and have 
developed their apartheid system on it. 

The situation is further compounded by the fact that 
very many white South Africans believe that they are the 
physical descendants of the so-called lost tribes of Israel, 
and so they see apartheid as a way of keeping God’s 
commands about a separate existence for Israel. 


| No doubt many South Africans would hold these views, 
and be indignant about any suggestion that evolutionary 
theory is behind them; nevertheless, we would still 
maintain that the concept of ‘superior genes’, used by the 
leader of the Conservative party in that country, is 
essentially evolutionary, not Biblical. We also consider 
that such teachings as those mentioned are a tragic mis- 





Letter from J R Sampson, Stockport 


Following the article on whether Eve existed, I am 
wondering if any of your colleagues have come across 
Julian Jaynes’ theory of the origin of consciousness? 
(‘The Origin of Consciousness in the Breakdown of the 
Bicameral Mind’, Dr Julian Jaynes, Princeton University, 
Houghton Mifflin Company, 1976. ) According to this, 
early Man was guided in his activities by thoughts and 
reflexes originating in the non-dominant cerebral hemis- 
phere. These included auditory voice hallucinations arising 
from the non-dominant counterpart of Broca’s area. 
Jaynes seeks to explain various social phenomena in 
terms of the breakdown of this mechanism. From about 
BC1000, idols and rituals were used to stimulate the 
guiding voice as it weakened in the face of developing 
consciousness as opposed to the automatic mechanisms 
that had guided Man in the past— similar to our automatism 
when we get up in the morning ( some of us! ). His book 
takes in a wide sweep of social history and such phenomena 
as schizophrenia, the drug culture, demons and super- 
stitions. As far as I remember, his book itself does not 
connect his theory with theories of the origin of Man 
himself, though the underlying assumptions are evolution- 
istic. 

This theory may be of practical interest as it is being 
used to underpin an aggressively atheistic philosophy, 
Neo-Think or Neo-Tech (trade marks), which has recently 
been peddled in this country but originates in the USA. 
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